The notion of lifestyle migration is defined as the quest for a better way of life. It is therefore a phenomenon of people in developed countries with means to follow their dreams on a journey to a more authentic self. However, his volume does not stop at the threshold 89 of self-actualization but also explores how these migrants negotiate their transforming lives in new places and sometimes with multiple homes. Lifestyle Migration thus contributes to a more complex and nuanced discussion of migration. In this brief review, I focus on three of the case studies that I found particularly interesting.
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Mari Korpela presents the case study of Varanasi in India, where many westerners return year after year for extended periods. These lifestyle migrants stay in Varanasi because they find the place has more "vibration" than their dull western homes. Korpela presents these migrants as people on an extended "backpacking" trip, the modern day middle class version of the Grand Tour -the traditional transition to adulthood. As Korpela points out, though migration today has increasingly become a necessity of the poor and desperate in the Global South to the Global North for survival, international migration in the modern world was predominately a phenomena of colonists to the subjected parts of the world. Varanasi, a city of about a million with 200-300 regularly returning westerners between the ages of 20-30 years (but also many at 40-50 years), is considered to be a holy city of Hinduism. The westerners are attracted to varanasi because they do not need to adhere to a schedule or be tied to a 9-5 job. Though many of these lifestyle migrants have never held a permanent day job, perhaps due to their youth or the lack of such jobs, according to Korpela they construct their choices as positive assertions of independence, courage and living in the present, rather than worrying about things such as pensions or careers (a lifestyle only possible with the affluence they have in India as westerners, though they may be vulnerable or financially marginal in their own societies). Korpela thus brings out the intersections of the desire for authenticity, longing for an idealized lifestyle by occupying a leisured positioned in a foreign society, and the reality of living a permanently temporary life.
In "The Children of the Hunters", Karen O'Reilly explores the views of the European children of lifestyle migrants in Spain. Similar to the extended backpackers in India, the parents of these children see themselves as refugees from the rat race of western society.
As O'Reilly notes, in many ways this community is, nonetheless, more imagined than real. These lifestyle migrants in Spain seek an idyll that is isolated from local community. They do not learn the language nor interact with natives, though their children are sometimes subject to the resentment of the locals through schoolyard bullying. One of the more fascinating aspects of this chapter is the children's explanations of the ways that schoolmates dress and how they learn early to judge identity and belonging. Unlike migrants in the Global North, these lifestyle migrants do not face pressure to integrate or assimilate. Indeed, they can be seen as individual consumers seeking their own small slice of paradise, without needing to participate in the larger public sphere of the polis. As these children grow up, they expect to move to other countries to start their adult lives with professional careers. Their current childhood homes will thus evaporate as mere memories rather than geographical points of identity. Clearly positioned as members of the global elite, the children of these lifestyle migrants have options that their working class migrant counterparts obviously do not.
Finally, Brian Hoey looks the narratives of downsized American workers from metropolitan centers that have moved to the Midwest in search of refuge from the uncertainty of contemporary working life. Unlike the cases described above, these lifestyle migrants have lost a previous way of life. Relocation therefore offers a chance for rebirth, redemption, and transformation. Couched in an American meta-narrative of moving to the frontier for a therapeutic landscape and the simple life free of modern stress, these lifestyle migrants seek to immerse themselves in their new locales. Hoey's chapter shows that lifestyle migration does not have to be disruptive or oblivious to host communities.
When discussing migration in the liquid modernity of contemporary globalization, Zygmunt Bauman describes two polar opposite groups of migrants: tourists and vagabonds. Tourists, like the lifestyle migrants described in this volume, are able to move at will in search of self-actualization and careers. They have the right passports and means to support their lifestyles. Vagabonds, on the other hand, are thrown about the globe by the whims of international capital. Unwanted everywhere, yet needed to get out of the way or to perform the most dangerous and menial of tasks, vagabonds are often constructed as threatening the very core of Global North societies by their very presence. The categories of tourists and vagabonds reflect the deep global class divisions that determine the fates of millions. Yet, migration research tends to be shaped by a focus on solely vagabonds and their impact on host societies. Similar to the development of critical whiteness studies in the 1990s, more research is needed on these largely invisible, yet highly privileged groups that are able to migrate freely without stigma, notice or restraints. This type of discussion could unravel the structures of privilege that allow tourist or lifestyle migration to remain unrestricted and uncriticized, while vagabond migration continues to be blamed for much of the ills of post-industrialized societies. Lifestyle Migrants opens up a tantalizing picture of the At the outset, Choudhry provides several reasons as to why she thinks it is worth (if not necessary) to study people with shared racial and ethnic background. She rightly argues that despite the fact that their numbers are on the increase (at least in the UK, where the research was carried out), there has been very little research on them. And when it comes to people with a double -South Asian and white -racial background, she found no previous elaborate research at all. However, as Choudhry argues, a more important reason has been the felt need to investigate this category of people in the context of the wider society and provide insights that next to their academic value might be beneficial even for policy makers who sooner rather than later will have to realize that Britons (Choudhry does not use this word, however) with shared/double racial and ethnic backgrounds are an integral part of the British society of a new composition and that their well-being (in the broadest sense of the word) is to be taken into account in future policy-making, especially pertaining to racial issues.
In the research, Choudhry sought to disclose how the identity of young British "interethnic" is being constructed and how it affects the quality of their life -are they torn between several identities, how do they cope with their double background, do they experience discrimination because of their ethnic/racial background, and, in general, is being "interethnic", more of a liability or an asset in socialization with family, peers and in professional career.
The book is based on a complex three-step research. First, semi-structured interviews were conducted with three groups (interethnic, non-interethnic and their parents). Secondly, sixteen interethnic participants were asked to complete retrospective diaries "on their experiences of being of interethnic" (p. 3). The third step was distribution of a questionnaire to eighty-seven participants of different interethnic background. The main research findings are provided in numerical form in more than two dozen charts and tables throughout the text and in the Appendix.
After the investigation, which included a number of parameters (such as physical appearance, ethnicity, language, religion, social class, gender), Choudhry concludes that "people of an interethnic background do not necessarily experience identity conflict" (pp. 5, 182-183) , and possibly more importantly, "in fact are more successful than others because of the ways in which they utilise their interethnic backgrounds" (pp. 5, 129-131) . This is where the much discussed "chameleonic" nature of their identity becomes handy -"interethnics" can, depending on the situation, by choice present themselves as of one or another identity/background, e.g. Asian or European, or as they sometimes confess, of a third ("neutral") one, "Mediterranean".
The value added in Choudhry's research is indeed the discovery in the "interethnic" people under investigation of what she labels "chameleon identities" -their practice of identity manipulation to suit different social contexts. Some of the respondents appear to be glad to be able to switch between several ethnic (and even racial, what is admittedly more difficult) identities. This way they feel they own both and have a perceived advantage over the peers who come from a single ethnic and racial background. Others, however, do this unwillingly and only as a measure to avoid unwanted consequences, not to be marginalized or ostracized by peers and wider society. In the end, the research revealed that "interethnic" people have come up with multiple approaches to deal with their ethnic and racial identity (which is almost invariably always in flux, hence multifaceted) and present it to others, be it extended family, peers, or wider society.
One, however, is left with the unanswered question of why "interethnic" people in the first place need to employ "chameleonism" in the presentation of their identities. Though Choudhry does take a passing look into it, the influence of social environment on practices of "chameleon" identities is worth a deeper investigation than that accorded in the book. For instance, would a predominantly white middle class environment be more accepting of "interethnic" people who then would not need to employ their "chameleon" skills?
Would a more predominantly South Asian working class environment be less tolerant to "chameleon" practices? And what about the emerging pockets of "interethnic" environment? Maybe in such an environment "chameleonism" could be abandoned altogether?
Choudhry herself seems to suggest that "it may be that as interethnic individuals grow in numbers and if the media and society takes a more positive view towards them they will no longer feel the need to be a chameleon." (p. 185). A proper further investigation into these issues could yield additional value (and especially from a policy-making perspective) to the research on "interethnic" people.
But what is indeed "interethnic"? Throughout the book, Choudhry appears to include under this neologism both race and ethnicity, which she seems to see as one or at least as two sides of the same coin. But here lies a major conceptual danger, for equating race with ethnicity is not justifiable even under conditions of globalization or from a post-modernist perspective. Race and ethnicity are not one and the same. People with different skin color can belong to the same ethnicity: there are "black", "brown", "white" Jews, Arabs, French, and Dutch. Likewise, people with a same skin color can belong to numerous ethnicities; this is valid for "whites" in Europe, "blacks" in Africa, and "dark-skinned" in the Indian Subcontinent.
And while geographical background, like South Asia or Africa, might imply a certain race, it says little about ethnicity -Sikhs, Punjabis, Gujaratis, and Bengalis (or Fulanis, Ibos, and Yoruba in Nigeria), though presumably belonging to one race, are ethnically very different. On top, race, contrary to ethnicity, tells little to nothing about culture.
Ultimately, "interethnic" -a fully valid term in its own rightwould have to do mainly with cultural issues, such as way of living (food, dressing, child-upbringing, and the like) and religion, leaving aside the other (though as relevant and urgent) issue, namely, race.
As the people under Choudhry's study do encounter challenges on both -ethnic and racial -grounds, the two sets of issues, valid as they are, could have been studied from appropriate distinct, yet complimentary, perspectives, thus avoiding lumping race and ethnicity into one.
By any standard, however, Sultana Choudhry's book is a timely and valuable contribution to several intertwined academic fields: first, ethnicity and migration studies but also studies of the now somewhat politically compromised multiculturalism. It could also be of interest to cultural anthropologists and sociologists but also social psychologists working in these and related fields. According to Dhalmann's dissertation, the Russians face less discrimination compared with Somalis who are constantly under the threat of racist incidents as mentioned above. The Russians in the study were telling that they avoid speaking their mother tongue in the public places in order to avoid conflicts and to mix into the crowd. In this regard, the author explicates the division between visible and invisible minorities.
The empirical analysis contains many citations from the interviews that bring to the fore individual "voices". This enables the reader to delve deeper into the data and makes the description lively. Integration became, strangely one could say, a visible topic in the cartoon controversy. Carolina Boe's and Peter Hervik's chapter provides an interesting perspective on how the topic became employed as a rhetorical instrument in the politicized journalistic fields of Denmark and France. They demonstrate how national social cohesion is generated through the othering of minorities, and stress that the cartoon controversy is symptomatic of contemporary antiimmigration debates riding on arguments about "difference" and "lack of integration" -how dichotomization functions as political fuel for nationalisms. Boe and Hervik identify roles in the controversy, such as "internal enemies" or "civilized others". The descriptive examples from newspapers reveal the complexity of the practices of othering.
The following chapter by Angela Phillips and Hillel Nossek elaborates on the relationship between "us" and "them", looking at press coverage in France, the United Kingdom, and Israel, and bring in three additional events -the "October Riots", the "Bradford Riots" The point of departure for the book is the situation in Norway, a culturally diverse nation, where the question of tolerance is central to the much debated issues of diversity, ethnocentrism, and racial discrimination towards migrants. Norwegian integration policy is grounded in planned pluralism which includes respect to cultural differences, but also involves cultural distinctions and prevailing standards of "normality". Some researchers, such as Alexandra Ålund (1991) , perceive this as culturalization of the "others".
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Gressgård points out that French poststructuralists, among others Foucault, have focused on the reductive opposition between "us" and the "others". She elucidates the ethnocentric fallacy by invocation of metaphysics of purity, which refers to that which is absolutely whole and devoid of pollution, and by introducing paradigmatic examples from the Norwegian minority pupils context, where the policy of inclusion paradoxically serves to exclude the pupils who are to be included. The difference or impurity defined as that which is "out of place", in relation to the system of order, is a challenge to the dominant order and must be managed in accordance with the oppositional logic of the multicultural dilemma, subordinating the "others" to the majority population.
Drawing on Dumont's classical work on hierarchy, Gressgård illustrates the internal exclusionary mechanisms in the Norwegian society. She refers to a study that reveals how minorities who do not share the values of the majority population are excluded (subordinated) due to their deviance from the dominant normative standards. The two last chapters of the book are useful for the readers who are involved in the pragmatic side of the multicultural dynamics, since the chapters deal with the consequences of heterogeneity and with the creation of conditions for dialogs. Furthermore, Gressgård discusses two types of heterogeneity: the unpresentable, which means that "otherness" cannot be expressed in the existing idioms; and the representable, which means that the "others" can have a voice and difference can be expressed.
The author uses Lyotard's core concept "differend" to delineate an irresolvable conflict and to exemplify aptly the conflicts after the 11 September 2001 terror attack. We may ask whether the US, with the support of North Atlantic Treaty Organization (NATO), actually carried out a reprisal in attacking Afghanistan or whether the conflict was irresolvable, given that it was not between two states, but between a country and an international Muslim network.
The last chapter of the book focuses on how to establish multicultural dialogue that breaks with the oppositional logic involving assimilation and culturalization, or subordination, of the "others".
Gressgård underlines the importance of a critical distance to one's own truth claims in terms of "moral performance" as practical ethics. The elements of moral performance perception, judgment and action imply noticing the welfare of the "others"; openness;
and altruistic emotions, such as empathy, compassion, caring and sympathy. The author argues that there is a distance between the subject and the addressee ("us" and the "others"), and imagination temporarily suspends in the process of empathy. She uses another Foucault-informed theorist, Falcon's views on dominance to claim that heterogeneity is to be prioritized. According to such thinking, dominance occurs at the expense of a basic freedom and can lead to "silencing" of the "other" and "forgetting". Moreover, the author emphasizes openness to the others' view, instead of pseudo-openness which entails continuous domination. Furthermore, Gressgård emphasizes resistance that involves destablization of established norms, including notions of "us" and the "others". This implies bringing together disparate energies, congruent to Spivak's idea of "strategic essentialism" in visible political interest and to Butler's strategy of "cultural translation" as part of the dialogical process.
The main message of the book is that we should avoid the risk of assimilating the "others" through planned pluralism. On the other hand, the book calls for developing new idioms, accepting differences and appealing to the dominant cultural forms to recognize that that there might be different ways of thinking and acting. The final chapter offers a summary of the themes of the book.
Conclusively written, and well argued, it pulls the book together.
Following the summary, its final part offers clues to Israeli public policy. Rebhun and Lev Ari challenge Israeli politicians to reconsider their stance concerning Israeli emigrants, and finally lay the Yordim discourse to rest. This discourse, which sees Israeli emigrants as an offence to the homeland, and traitors to Israel, has lost its power over the years. Yet, how to handle Israeli emigrants remains an issue that needs urgent practical addressing: how can emigrants still maintain some function in Israeli society, and contribute, even if they are abroad? The authors argue that Israeli politicians must accept that there is a global Israeli population that has specific requirements, be it youth groups, or the right to vote while being outside of Israel, and those policies that would support the Israeli identity of the emigrants would in consequence increase re-migration, which many Israelis still desire after decades abroad.
In conclusion, Rebhun and Lev Ari do what the title outlines.
They offer nuanced and in-depth insights into transnationalism, identity and diaspora of American Jewish Israelis. Based on their theoretical and methodological expertise, the book can be recommended to scholars of these areas, regardless of its focus on Israel.
For experts, American Israelis is a gem: it offers so much in terms of data and analysis that it makes for many questions, which should be addressed in further research, qualitative and quantitative alike.
For that reason, the authors have managed to put a book together that can serve as a starting point for various future research en- 
